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THE WHITE MAN'S MAGIC IN HOMER 

By JONATHAN WRIGHT, M.D. 

IN a previous essay which, as it was, occupied too much space 
in this journal (December, 1918), there was especially- 
one aspect of the subject of the foundations of belief of primi- 
tive men to which I wished to give greater extension, but which 
I was obliged to pass over with a mere allusion. It was in 
sequence to the assertion that "all students of the dawn of 
history — all those who have pried into the practical life and the 
esoteric life of the ancient Oriental civilizations, so far as their 
details before the Trojan War have been revealed to us, feel 
that with the advent of the northern races around the ^gean 
Sea something almost cataclysmic happened in the smooth 
course of the progress of thought and emotional life, in philos- 
ophy and art and religion." 

As to medicine, the remark has been made by others doubt- 
less, but it impressed me much at first, that in the works of 
Hippocrates we find about as little of primitive magic as we do 
in the most recent professional works of modern medicine. 
It helps us to realize how high was that civilization from which 
Hippocrates drew his inspiration, the culture that had been 
evolved by Thales and Anaximander, by Heraclitus and Demo- 
critus in science and which was adorned, as no other civiliza- 
tion had been before or has been since, by Plato and Aristotle, 
by -3Eschylus and Euripides, by Pindar and Anacreon, by 
Phidias and by Praxiteles in philosophy and art. When the full 
realization of the glory of Greece is borne in upon us we no 
longer wonder at the remoteness of Hippocratie medicine 
from the charms and the incantations of Malay Magic and 
African ju-ju. 

Elsewhere I trust I shall have an opportunity of tracing 
back from Hippocrates through Empedocles and Alcmseon 
some of the primitive traits recognizable in the fragments of 
the nature philosophers in connection with the earlier thought 
to be found in the Zend Avesta and the Rig Veda and even in 
Homer. To a certain extent these, especially the Zoroastrian 
and the Hindu Epics, are stepping stones back along the path 
to the Papyros Ebers and the Poem of Gilgamesh, but with 
these we need not here concern ourselves. 
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I wish here to dwell a little upon the assertion frequently 
made by many more recondite authors, but most popularly set 
forth in the attractive works of Leaf and Mahaffy and Murray 
and the many essays of other facile writers on Greek archeol- 
ogy, that there is little magic in Homer, scarcely anything in 
the Iliad at least. In the previous essay alluded to I have 
pointed out that we understand the ancient Greek because a 
part of his blood or at least his culture had come down to us 
from the western and northern slopes of the Alps before 
modern research studied it in the remains of ancient Greece. 
His methods of thought, his poetry and his dramatic art are 
familiar to us on this account, but we look down the paths of 
the black race, so intimately in touch with the civilization of 
the Mediterranean peoples before the first millennium B.C., and 
they are dark to us. Neither the black magic nor the white 
magic of the black man appeals to us at all as art in poetry or 
as logical in philosophy. 

As we read the Homeric poems, possibly taking shape from 
the traditions of the people at a date ranging from the ninth or 
tenth to the seventh century before our era, we find very little 
indeed which we can assimilate with Oriental magic, the magic 
of the Malay or the African in his native jungles. We can find 
some explanation of its absence in the consideration that while 
the Iliad deals professedly with events which modern arche- 
ology places at least as early as the beginning of the first 
millennium B.C., they manifestly could only be expected to re- 
veal those ideas and ideals, customs and manners and ways of 
thought familiar to the stage of culture in which they were 
written, extending well into a period of civilization in the Medi- 
terranean basin, which was far removed, whatever its origin, 
from that of primitive man. Nevertheless, we have every rea- 
son to believe that at some period of the Hellenic culture there 
must have existed a state of art and thought which might fairly 
come within the definition of primitive. That this stage of 
social evolution antedated the first millennium B.C. might easily 
account for the absence of magic in Homer as it does in Hippo- 
crates, but, so far as I have been able to remark, archeological 
investigation reveals plenty of primitive magic in Greece later 
than the date of the Trojan War. 

There is, however, an argument which the attentive reader 
of the Iliad and the Odyssey may gain from the poems them- 
selves. All critics bear out the statements, frequently made by 
philologists and antiquarians, that the Odyssey is of a later 
authorship than the Iliad, perhaps two or three hundred years 
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later. Now, it is precisely in the Odyssey that we are able to 
take notice of traces of magic to which modern ethnologists 
and archeologists have for many years constantly drawn atten- 
tion. According to Abbott,^ speaking of the Epic Cycle, the 
whole series of the Trojan poems, including the Iliad and 
Odyssey, is as follows : 

1. The Cypria, of which the authorship is doubtful. Some considered 
it the work of Stasinus of Cyprus; others attributed it to Hegesias, or 
Hegesinus, of Salamis in Cyprus; others, again to Homer. 

2. The Iliad. 

3. The Ethiopia, by Arctinus of Miletus. 

4. The Little Iliad, by Lesches of Mitylene. 

5. The Capture of Ilium, by Arctinus of Miletus. 

6. The Nosti, by Agias of Troezen. 

7. The Odyssey. 

8. The Telegonia, by Eugammon of Cyrene. 

In this series each poem takes up the story where the preceding poem 
ends. The same incidents are not repeated in any two of thom, with some 
slight exceptions. . . . From the nature and construction of the Cyclic 
poems we were inclined to draw the inference that they were composed 
after the Iliad and Odyssey, and our conclusion is confirmed by what we 
know of the incidents recorded in them. 

The great German critic Wolff made the assertion it has 
been difficult to refute that no texts of Homer or the Epic 
Cycle with which we are familiar existed before Alexandrian 
times. 

Miss Harrison'' perhaps makes use of her own notes when 

The ghosts in the Nekuia of the Odyssey " drink the black blood " and 
thereby renew their life; but in ceremonies of purification they demand 
polluted water, the "offscourings," and why? The reason is clear. The 
victim is a surrogate for the polluted suppliant, the blood is put upon him 
that he may be identified with the victim, the ghost is deceived and 
placated. 

She also draws attention to the passage in Hecuba of Euri- 
pides in regard to a matter which has its own interests for us. 
she says that 

In the Hecuba of Euripides, Neoptolemos takes Polyxena by the hand 
and leads her to the top of the mound, pours libations to his father, pray- 
ing him to accept the "soothing draughts," and then cries: 
Come thou and drink the maiden's blood 
Black and unmixed. 

I can not pretend to say that the thought here can be any- 
thing but the assumption that Achilles' ghost may absorb 

1 Abbott, Evelyn, " History of Greece," New York, G. P. Putnam's 
Sons, 1888, pt. 1. 

2 Harrison, Jane Ellen, " Prolegomena to the Study of Greek Re- 
ligion," Cambridge Univ. Press, 1903. 
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enough of the vital energy to allow him to go comfortably to 
join the shades below — a journey which in life he had no taste 
for, saying he would rather be the humblest slave on earth than 
associate with such unsubstantial company. Nevertheless, 
though it may have no meaning of sympathetic magic it is easy 
to' see that the " blood is the life." It was not only human 
blood that was grateful to the ghosts. Odysseus in the Odyssey 
(XL, 25-50) says, according to the translation of Butcher 
and Lang, 

when I had besought the tribes of the dead with vows and prayers, I took 
the sheep and cut their throats over the trench, and the dark blood flowed 
forth, and lo, the spirits of the dead that be departed gathered there from 
out of Erebus. Brides and youths unwed, and old men of many and evil 
days, and tender maidens with grief yet fresh at heart; and many there 
were, wounded with bronze-shod spears, men slain in fight with their 
bloody mail about them. And these many ghosts flocked together from 
every side about the trench with a wondrous cry, 

but he would not let them approach. In the Odyssey there is 
no sacrifice as in the Iliad of young men and maids. Human 
sacrifices, I think, can hardly be demonstrated always to be 
associated with or to be a relic of cannibalism, but since the 
latter practise is only of secondary interest we may turn to 
that form of it which was associated with homeopathic magic, 
the predecessor in human thought of the doctrines of Hahne- 
mann. It is not only savage vengeance which Achilles breathes 
forth as he sees Hector, his prostrate foe, gasping at his feet — 
it is not only of his friend Patroclus, who fell by Hector's hand, 
that he thinks, it is ardent admiration for Hector's virtues 
which he supposes can be thus absorbed. Chapman's transla- 
tion* runs thus: 

I would to God that any rage would let me eat thee raw, 
Slic't into pieces, so beyond the right of any law 
I taste thy merits I 

This, though in the Iliad, is primitive enough. This is an 
indiscriminate appetite for all the virtues, but we can easily 
find indications that the passions have different seats. " Life," 
for which we can nearly always substitute " soul " as the con- 
ceptions if not identical are usually confused, we easily find in 
the blood. 

While it is necessary to differentiate the historical, the 
archeological Troy from Homeric Troy, chiefly we are con- 
cerned with Homer, or rather with a number of Homers travel- 
ing up and down the littoral of Asia Minor for two or three 

s Chapman, George, " The Iliads of Homer," tr. according to the Greek, 
by George Chapman. 



664 THE SCIENTIFIC MONTHLY 

hundred years after the catastrophe at Troy. So far as we can 
make out, most of the six or more cities, which were erected at 
different widely separated epochs on the site of Priam's city, 
were built there for — not to use a harsh word — commercial 
purposes — ^to le^vy toll on the merchandise which could not get 
through the rushing tide of the Bosphorus. Anger naturally 
arose among the people who would have liked to pass their 
mule trains overland free of tax, so successive cities rose and 
fell where Schliemann only looked for the one Homer wrote 
about. Now to suppose that such a center for all the roaring 
trade of the ancient civilizations, with the Black Sea outskirts 
of the ^gean, knew nothing of Babylonian magic is not reason- 
able. It was a cosmopolitan city even on Homer's showing. 
Diverse tribes were here allies. Memnon, a black man of the 
plains, married a light-haired woman from the mountains and 
led a dusky contingent to Troy. Hecuba, Priam's queen, was 
Phrygian. A piece of jade from far-away China was one of 
the things found in the ruins, etc. The latter perhaps is the 
most suggestive, because it is best authenticated. We might 
discard half the myths that point to the political status of 
ancient Troy, as archeologists now conceive it and there would 
still be left a respectable number. The persistence of the repe- 
titions of city building on that site looking out over the Helles- 
pont at the baffled vessels trying to stem the current which has 
upset the calculations of the master pilots on the super dread- 
noughts of our day, presses for the obvious interpretation. 
That stone which only China can furnish speaks volumes. 

At Troy there are the remains of no less than six cities one above the 
other. There was a great city there in 2000 B.C., the second of the series. 
Even in the second city there was discovered a fragment of white nephrite, 
a rare stone not found anywhere nearer than China, and testifying to the 
distance which trade could travel by slow and unconscious routes in early 
times.* 

So if Homer was ignorant of Babylonian magic or even of 
Malay magic it is because these particular varieties did not 
leave the caravans much, that wore the paths across Syria or 
the ships that passed by sea along her shore, not because 
oriental magic was not known to the real Trojans. There were 
things about Troy Homer did not know or that his audience 
were not interested in. 

In the Iliad Homer wrote for those not interested in, and 
he himself there shows himself not much concerned with the 

* Murray, Gilbert, " Rise of the Greek Epic," Oxford, Clarendon Press, 
1911. 
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black man's magic, except as it concerned drugs. It would 
seem, however, if they had their knowledge of drugs from 
Egypt, they must have had to take with them much of the magic 
which rendered them efficacious, but Nestor in the Iliad said 
he had met in his youth Agamede and she, though not an Egyp- 
tian, " knew all drugs that the world nourisheth " (XI., 739) . 
We may be privileged to doubt this, but we can see in the verse 
at least the indication that woman among the primitive Greeks 
took as naturally to herbs as she did among the hardy frontiers 
men in our early times. In the Odyssey, however, we find the 
fair Helen mixing a potion for Telemachus, in which some com- 
mentators see a hint of opium from Egypt, for 

she cast a drug into the wine whereof they drank, a drug to lull all pain 
and anger, and bring forgetfulness of every sorrow. Whoso should drink 
a draught thereof, when it is mingled in the bowl, on that day he would 
let no tear fall down his cheeks, not though his mother and his father died, 
not though men slew his brother or dear son with the sword before his 
face, and his own eyes beheld it. Medicines of such virtue and so helpful 
had the daughter of Zeus, which Polydamna, the wife of Thon, had given 
her, a woman of Egypt, where earth the grain-giver yields herbs in greatest 
plenty, many that are healing in the cup, and many baneful. There each 
man is a leech skilled beyond all human kind; yea, for they are of the race 
of Pseon. (Odyssey IV., 230.) » 

Where Circe's enchanted isle was we do not know, but the 
metamorphoses of the friends of Odysseus into swine and the 
love philters make us think it may have been an appendage of 
some Oriental country. At least we can see in the incident the 
bent of mind of the Mediterranean race rather than northern 
transformations. Eurylochus tells him : 

Thy company yonder in the hall of Circe are penned in the guise of 
swine, in their deep lairs abiding. Is it in hope to free them that thou art 
come hither? Nay, methinks, thou thyself shalt never return but remain 
there with the others. Come, then, I will redeem thee from thy distress, 
and bring deliverance. Lo, take this herb of virtue, and go to the dwelling 
of Circe, that it may keep from thy head the evil day. And I will tell thee 
all the magic sleight of Circe. She will mix thee a potion and cast drugs 
into the mess ; but not even so shall she be able to enchant thee ; so helpful 
is this charmed herb that I shall give thee, and I will tell thee all. 
(Odyssey X., 275.) "Therewith the slayer of Argos gave me the plant 
that he had plucked from the ground, and he showed me the growth 
thereof. It was black at the root, but the flower was like to milk. Moly 
the gods call it, but it is hard for mortal men to dig; howbeit with the gods 
all things are possible." 

She had so overcome his comrades with 

" a mess of cheese and barley-meal and yellow honey with Pramnian wine, 

5 Butcher and Lang, " The Odyssey of Homer," done into English 
prose by S. H. Butcher, M.A., and A. Lang, M.A. 
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and mixed harmful drugs with the food to make them utterly forget their 
own country." 

So the commentators again think of Egjrpt and opium and 
we may think at least in the Odyssey of Oriental magic. In- 
deed the story has been traced to Babylon,' but it is not neces- 
sary for us to believe it was anything but an indigenous story 
of the brown race. 

The myth of the Harpies is told in connection with Phineus, 
the son of Agenor, one of the Homeric heroes, but though placed 
later than the Iliad, one of them is mentioned there (XVI., 150). 
I do not know as to the authenticity and the chronology of this 
passage, but in Hesiod and Theognis they appear. I think there 
can be no doubt they are lineal descendants of the creatures 
that carried the souls of Pharaoh's dead subjects around their 
tombs. They have only the incidental interest for us that we 
feel in the idea of the winged soul, the pneuma, the spiritual 
aspirations of man, the uplift of man to higher things, etc., but 
here they have an interest in bearing the impress of Mediter- 
ranean magic, perhaps combined with some northern myth, for 
Podarge, one of the three, was the dani of Achilles steeds sired 
by the West Wind. Other hints incidentally appear even in the 
Homeric epics of this intrusion of Mediterranean magic. 

So far as we have gone on our own path it is evident that 
Keller^ is justified in his conjecture that it is 

with Phoenicians and their tales are probably to be associated the monsters 
of Homer: the Chimaera, a composite of lion, serpent, and goat, slain by 
the hero Bellerophon, the Gorgon's head, Scylla and Charybdis, the Sirens, 
etc., as well as the savage tribes so. vaguely located about the world. 

A small amount doubtless was imported magic, a certain 
amount the northmen brought with them, a certain amount 
they found indigenous in the ^gean area which may have been 
specific to certain localities, but we can scarcely go far wrong 
in believing that much the larger amount was a magic common 
to all primitive men at the stage of culture represented by 
Homer's Greeks. One of these traits We know is homeopathic 
or sympathetic magic, a very comprehensive division, yet so far 
as it is to be noted in afiiliation with medicine it is scarcely to 
be found. We have seen Achilles desiring to eat Hector's flesh 
in order to get the virtues of his foe, but it is in the story of 
Telephus, which seems to have been preserved chiefly by Strabo, 
we get the most perfect exemplification of it. Euripides wrote 

8 " Encyclopjedia Brittanica," Article — , " Circe," 11th ed. 
"> Keller, Albert Galloway, " Homeric Society," Longman, Green & Co., 
New York, 1913. 
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a play from the legend which had been lost. Plutarch* 
("Morals," Vol. I., 289), Pliny» (XXXIV., 15) and Cicero" 
(Pro L. Flacco C, 29) and Pausanias^^ all refer to it. He 
married one of Priam's daughters, but he does not appear in 
any of the texts of the Homeric poems which have come down 
to us. He was severely wounded by Achilles and finally on the 
advice of an oracle came to Greece and presented himself to 
Achilles, who healed him by applying to the wound scrapings 
of the spear with which the wound had been inflicted. Pre- 
sumably the legend grew out of the Homeric poems by the 
influence of a magic which it is hard to believe was not preva- 
lent in Homeric medicine, and Grote^'' remarks that Strabo 
pays little attention to any portion of the Trojan war not 
found in the Homeric poems proper, and appears not to have 
read Arktinus, but he may have derived it from some equally 
ancient author. At any rate, even in the Roman development 
of Greek medicine it was a spur to homeopathic practise. 
Philostratus" tells how Apollonius cured a boy from a mad 
dog's bite, by sending the dog into the river and so curing it, 
whereon the bitten boy also recovered. " He said : ' The soul of 
Telephus of Mysia has been transferred into this boy, and the 
Fates impose the same things upon him as upon Telephus.' " 

We are thrown therefore by the internal evidence of the 
poems themselves on the assumption that the author of the 
Iliad wrote in an atmosphere appreciably different from that 
of the author of the Odyssey. Quite independent of this in- 
ternal evidence is the view that as northern blood poured into 
the Mediterranean area and gave it, at some date before the 
rise of the highest culture in Greece, a hue derived from another 
clime, cosmic influences, including that of disease, was at once 
at work to tap this foreign stream and finally to banish it 
through its lack of adaptation to the environment. Gradually 
the Northman died out and the Mediterranean race and its 
culture, at first submerged by the invasion, came again into 
its own. The date of the fourteenth century B.C. finds EgjT)tian 
influence still dominant on the mainland of Greece, or rather 

« Plutarch, "How to Profit by our Enemies," Morals: Tr. from the 
Greek by Wm. W. Goodwin, 1820, Vol. 1, 289. 

•Plinii, C., "Secundi: Naturales Historise," Lib. 11, XXXVII., Sect. 
70, Silig, p. 800. 

"> Cicero, " De Natura deorum," III., 22. Teubner, 1890, pt. 4, Vol. 2. 

^'Pausanias, "Description of Greece," tr. by J. G. Prazer, London, 
Macmillan & Co., 1898. 

12 Grote, George, " History of Greece," Part 2, Ch. 16. . 

i« Philostratus, "Flavins: The Life of Apollonius of Tyana," tr. by P. 
0. Conybeare, Vol. 2, Bk. 6, p. 143, London, Wm. Henilmaim, 1912. 
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we are to suppose that it was more properly an ^gean than a 
strictly Egyptian culture. Sir Arthur Evans" of late has 
shown himself more and more inclined to limit the antiquity of 
the Northmen in the ^gean to some such epoch, for it is not 
the yellow-haired men but the brown-complexioned race, or the 
red men with high artistic capacities which are shown in the 
wall pictures, and he intimates that this artistic temperament 
was due to the blood of the Mediterranean race which finally 
predominated in the ^gean. The light-skinned people evi- 
dently came in and conquered in battle, but in the long run the 
race which had the traditions of African magic in its heredity 
came to the surface. "It is true that the problem would be 
much simplified if we could accept the conclusion that the rep- 
resentatives of the earlier Minoan civilization in Crete and of 
its Mycenaean outgrowth on the mainland were themselves of 
Hellenic stock." There is nothing which now seems improb- 
able much less impossible in this commonly accepted view, but 
it lacks desirable confirmation. 

Doubtless some of these elements, notably in Crete, were absorbed by 
later Greek cult, but their characteristic form has nothing to do with 
the traditions of primitive Aryan religion. They are essentially non- 
Hellenic. 

The period during which these Northmen were dominant 
begins according to Evans not earlier than the twelfth century 
and even in Hesiod's Theogony, five hundred years later, we 
find the trace of Set, Horus and Osiris in the spirit if not in the 
literal similarity of the myths. There is, it must be confessed, 
considerable ground for Evans* remark that " in the end, though 
the language was Greek, the physical characteristic of the later 
Hellenes prove that the old Mediterranean element showed the 
greater vitality." It was the brown race largely tinctured 
with the ideas of the African and the Asiatic. Enough has 
now been said to begin the attempt at the differentiation of the 
white man's magic from that of the brown man and the black 
man, the yellow man and the red man. 

When we find the African chief soliciting the aid of invisible 
powers by hanging various articles on a blasted tree trunk or 
muttering words we do not understand to his block of wood or 
pieces of stone, we say this is magic. When we see in a Greek 
fa§ade figures pleasing to our eyes grouped in what is to us 
artistic fashion, around a graceful altar from which the smoke 
of slaughtered goats ascends to heaven with that of the faggots 
of the fire, we say this is art. 

1* Evans, Arthur J., " The Minoan and Mycen»an Element in Helenic 
Life," Journal of Hellenic Studies, 1912, Vol. 32, pp. 277, 287. 
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When the African chief's medicine man tells him of the 
strange creature with horns and great round red eyes which his 
incantations have raised from the river's mud, we say this is 
magic, but when we read of the gray-eyed Athena plucking one 
of her heroes by the sleeve or by the hair invisible to all eyes 
but his, we say this is poetry, and when the details of hair and 
garment folds, of blowing winds and clouds in the sky are 
sketched for us, we say this is realism. Now I do not know 
what the evolved African chief or the Malay prince might say 
it is, with only his social heredity behind him, but I suspect he 
would say, why this is magic. Now I imagine something of 
this kind of subjectivity troubles our Homer critics. They can 
not shake off from themselves their social heredity. The vari- 
ous epiphanies of gods and goddesses on the battle field or in 
council have their "magic " for us, but we usually say " charm " 
and with the connotation of the two words we should set our- 
selves right. When Athena brushes aside like troublesome 
flies, the spears and arrows aimed at her proteg^, we don't 
think at all of negro " magic " but of the " charm " of the white 
man's poet. Of course I might continue indefinitely thus to 
outline from the incidents in the Homeric poems illustrations of 
the reason I conceive why the northman critic finds so little 
magic in the northman poet's lines. This might be interesting 
but it would be exhaustive of space, and the chief thing for us 
in the lesson I am endeavoring to shadow forth is that it was 
northern magic, it was a new race coming in and remaining 
undefiled by southern magic for awhile that makes the northern 
critic, unable to pulj himself up by his boot straps, unable to see 
the magic of his ancestor. There is some magic which we 
recognize as such in the Iliad and much more in the Odyssey 
and were we to add to it the magic we do not recognize on ac- 
count of its " charm " the balance sheet between the African or 
Malay ledger and that of the Scjrthian from beyond the Danube 
would not show great discrepancy in the totals. 

If there is a flaw in this argument, and I suppose there must 
be many of them, it is as to medical magic. Where are the in- 
cantations and the invocations, the beating of the tom-tom, the 
swinging of censers and the general chase after the soul and 
the flight from the disease devils and demons of Babylonia and 
Malaysia, the witches of the Congo and the Nile? There are 
not many of them in the Iliad and the Odyssey does not swarm 
with them as do the Zend Avesta and the Atharva Veda. But 
the malicious northern demons of disease are not there either 
and it really seems as though the argument I have adduced, if 
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it is worth anything at all, is applicable rather to magic in gen- 
eral than to medical magic. To this the answer is that neither 
the Iliad nor the Odyssey is a hospital history book nor the 
records of the health office, both phenomena of a static common 
wealth when we find them on our book shelves. These poems 
are annals of war and the itinerary of an adventurous traveller, 
full of wiles and lies but not interested even in surgery beyond 
wounds by sea and land and the occasional pestilence which 
halts the march of armies and is the stoled priest's business 
anyhow. The Atharva Veda and the Zend Avesta are the 
priests' own books, the Iliad and the Odyssey are those of the 
warrior and the soldier of fortune. 

We may perhaps see in the Iliad in the sacrifice of horses 
attributed to the Trojans by Achilles (XXI., 131), a custom 
Xerxes followed when he passed the Nine Ways on his invasion 
to Greece as told by Herodotus (VII., 112), the same sacrifice 
being repeated by Mithridates and Sextus Pompeius," but we 
may conjecture this was a custom the Northmen, including the 
Aryans, acquired before they entered the basin of the Medi-, 
terranean. 

To the attentive reader of the Rig Veda which is claimed 
as more distinctly Aryan in origin and feeling it, like the Iliad, 
will seem to hold little we call magic and much we call charm 
or poetry. The Atharva Veda, a much later composition, is 
full of magic. In the argument as I have presented it for the 
Greek poems, the Vedic hymns would furnish parallel evidence. 

1" Seymour, Thomas Day, " Life in the Homeric Age," New York, The 
Macmillan Co., 1914. 



